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A Kai Tahu’s perception of Landscape: (Re)Defining Those Understandings
From an Indigenous Perspective

Our world-view as Kai Tahu raised at our homeplaces is based on how we thought, think and
relate ourselves to those places as part of our environment and with our landscapes and seascapes,
who are our tiipuna. We are living whakapapa as well as being both past and future parts of it. We
accept this way of understanding as usual. We also understand that there can never be a
separation of whakapapa from DNA or of DNA from whakapapa and both of these are as much a
part of us as we are a part of our landscapes. We also accept as usual, that use rights to the
landscapes are also about whinau or hapii boundary management and why these are inseparable
from identity and the place of Kai Tahu within our environment.



On the other hand, Tauiwi existence in this nation came with the arrival of whalers and sealers
and the later and subsequent colonisation of Te Wiipounamu and Aotearoa. Claudia Bell (1996)
has suggested that this Tauiwi settlement was as big a myth in its portrayal of being a peaceful
colonisation as is said of Iwi historical accounts of their arrivals here via the great fleet migration.
A number of Tauiwi historians (Dacker 1990, 1993; Evison 1988, 1993; Oliver 1991; Orange
1997) have attempted historical rewrites of the settlements of Aotearoa and Te Wiipounamu in
which both Miori and Tauiwi remembrances of a less than idyllic colonisation are acknowledged.

Thus we find that on the one hand this was an accurate portrayal, while at the same time, many I
know are sure that some of the settlers from Britain had intentions of a fair and just colonisation
and more appropriate use of our tiipuna and landscapes, if not an always well -intentioned
civilisation of them. This, even when the colonial masters more than occasionally considered the
incoming culture they were bringing to be superior to the pre-existing Iwi one.

This purpose of this paper then is to explain why Kai Tahu adopted the term “landscape” in
preference to other terms more usually associated with place, identity and environment. It does so
by detailing how we who are now known as Kai Tahu, formerly allocated and understood
whakapapa-based use and access rights to the landscape. For our tupuna (ancestors) this
encompassed both land and sea as it continues to do for us, the uri (descendants of those early
people of these landscapes). That clearly by use of such a definition, must include the foreshore
and seabed since land and shore are indivisible from the perspective we held and still hold.
Therefore landscape as an Anglo/European or Anglo/American terms is vastly different from that
as understood and espoused by Kai Tahu.



